ON THE DOCTRINAL BASIS OF SIDDHA-PRANALI

— Madhavananda Das, 19" of December, 2005 —

A siddha-pranali consists of the guru-pranali, a channel of gurus, in their siddha-forms
(majari-svariipas). One’s own guru, his guru, and the subsequent gurus traced back to
the associates of Sri Chaitanya Mahaprabhu form the guru-pranali, or guru-parampara.

In due course of time, a guru in the Gaudiya Vaisnava sampradaya reveals the details of
his own siddha-form, of the siddha-forms of the preceding gurus, and of the siddha-form
of the sadhaka to the qualified practitioner. This is popularly called the giving of siddha-
pranali, as the initiate becomes the last link in a channel of mafijaris preserved over the
generations from a guru to a disciple.

The legitimacy of this practice is sometimes brought into question. This concise
document is compiled to shed light on its doctrinal basis.

The concept of siddha-riipa in the realm of Gaudiya-theology makes its famous
appearance in Sri Riipa Gosvami’s Bhakti-rasamrta-sindhu, in a section where the
practice of raganuga-bhakti-sadhana is explained.

seva sadhaka-ripena siddha-riipena catra hi |
tad-bhava lipsuna karya vraja-lokanusaratah | | BRS 1.2.295

“One should serve both in his present sadhaka-form and in his siddha-form,
following in the wake of the residents of Vraja, desiring to have feelings
similar to theirs.”

This quest for a siddha-identity in the land of Vraja is at the core of raganuga-sadhana.
The concepts of raganuga and ragatmika have been thoroughly discussed elsewhere;
there is therefore no need to delve further into that. In essence, the sadhaka is to one
day become akin to the associates of Sri Radha and Krsna, the ragatmika-jana.

Given that the sadhaka is yet to attain siddhi and subsequently a parsada-deha (body of
an associate) in Vraja, one may be perplexed over whether it is possible to contemplate
on a siddha-deha prior to the attainment of siddhi. The commentators on the
aforementioned verse by Sri Ripa all state with a single voice:

siddha-riipena antas-cintitabhista-tat-sevopayogi-dehena | Sri Jia & Sri
Visvanatha

! See Raganuga.Org — Sanksipta-raganuga-bhakti-sara.



“In the siddha-form means in an internally conceived, desired body suitable
for His service.”

siddha-riipena manas-cintita-svabhista-tat-sevopayogi-dehena | Sri Mukunda

“In the siddha-form means in a mentally conceived, desired body suitable for
His service.”

Hence, at the time of sadhana,one is to contemplate on a suitable, desired siddha-deha in
his mind. However, how is one to acquire information of that which is beyond his sense
perception and intellectual abilities? The traditional method should satisfy an audience

of practicing Vaishnavas: tasmad gurum prapadyeta, jijiasuh sreya uttamam. Approach a
guru to learn of the highest welfare for the soul.

As Sri Jivapada has explained:

kecid astadasaksara-dhyanam go-dohana-samaya-vamsi-vadya-samakrsta-tat-
tat-sarvamayatvena bhavayanti | yatha caike tadySam upasanam saksad vraja-
jana-visesayaiva mahyam $ri-guru-caranair mad-abhista-visesa-siddhy-artham
upadistarh bhavayami | | Bhakti-sandarbha 312

“Some, while remembering the eighteen-syllable mantra, meditate on the
pastimes of tending cows and playing flute, becoming attracted and absorbed
in them. In such upasana (worship), in order to attain my specifically desired
perfection, I should meditate on that very form of a resident of Vraja my
revered guru has instructed me in.”

This manner of atma-dhyana (self-meditation) is further explained in the Sanat-kumara
Sambhita, as cited by Srila Thakura Mahasaya in his Prema-bhakti-candrika:

sakhinam sangini-riipam atmanam vasanamayim |
ajfia-seva-param tat-tad-rispalankara-bhisitam | 1 PBC 58

“One should meditate on oneself in a form that is a female associate of the
sakhis, engaged in services on their command, decorated by Her ornaments.”

Sri Visvanatha Cakravartipada comments in his tika as follows:

sakhinam sri-lalita-sri-riipa-madjary-adinam sangini-rispam atmanam dhyayed
iti Sesah | kimbhiitam? ajfia-seva-param ajfiaya tasam anumatyd seva-param
$ri-radha-madhavayor iti Sesah | punah kimbhiitam? tat-tad-riipalankara-
bhusitam suprasiddha-$ri-krsna-manohara-riipena sri-radhika-
nirmalyalankarena bhiisitam nirmalya-malya-vasana-bharanas tu dasya ity
ukteh | punah kimbhiitam? vasanamayim cintamayim iksate cintamayam etam
isvaram ity adivat | | 58

Sakhinam - One should think of himself as a female associate of sakhis such
as Sri Lalita, Sri Rupa Mafijari and others. In which way? Ajia-sevaparam -
Serving Sri Radha-Madhava with their consent and according to their
orders. And again, in which way? Tat-tad riipalankara bhiisitam - Decorated
with an exquisite form captivating the mind of Sri Krsna and the left-over



ornaments of Sri Radhika; in service, ornamented with the left-over flower
garlands. Thus it is said. And again, in which way? Vasanamayim - Seeing
oneself in contemplation in this capacity; and so forth.

It is evident that although the associates of St Radha-Madhava certainly are the greatest
inspiration for our desired service, we are not to contemplate on ourselves as being
nondifferent from them. Rather, we are to envision ourselves as one among them,
serving in their footsteps and under their command and anugatya.

Sripad Dhyanacandra offers an alternative reading of this verse in his Paddhati:

sakhinam sangini-riipam atmanarm bhavana-mayim |
ajfia-seva-parakastha-krpalankara-bhiisitam |
tata$ ca madijari-rispan gurvadin api sammsmaret | | DhPad 110

“One should meditate on oneself in a form that is a female associate of the
sakhis, decorated with the ornaments of orders, aspiration for service and
mercy. Thereafter, one should meditate on the mafijari-forms beginning with
the guru.”

The verse is cited as the last one in a series of verses elaborating on the specific ways in
which one should meditate upon one’s identity, preceding a description of astakaliya-seva
(eight-fold daily services) in the lila-rajya (kingdom of pastimes).

Such meditation is also known as bhiita-suddhi, or the purification of one’s being,
engaged in prior to worship. There are varieties of bhiita-suddhi described for different
methods of upasana; in siddha-ripa-seva, the concept of bhiita-suddhi consists of
identification with a parsada-deha.

As explained by Sripad Jiva Gosvami:

tatra bhiita-suddhir nijabhilasita-bhagavat-sevopayika-tat-parsada-deha-
bhavana-paryantaiva tat-sevaika-purusarthibhih karya nijanukiilyat | evam
yatra yatratmano nijabhista-devata-ripatvena cintanarn vidhiyate tatra tatraiva
parsadatve grahanarm bhavyam | | Bhakti-sandarbha 286

“Thereupon one purifies his existence by contemplating on his own desired
bhagavat-seva (service to the Lord) and a parsada-deha (associate-form)
suitable for such service; thus one engages in the desired service for his own
auspiciousness. Thus, wherever one is, he should engage in meditating on the
form of his own desired devata and in the future attain the status of an
associate of his.”

As mentioned by Sripad Dhyanacandra, this contemplation also involves meditation on
one’s siddha-pranali, or the chain of one’s gurus in their siddha-forms. One may not
directly jump into the presence of Yugala-kisora; it is imperative to approach them
through one’s revered gurus, both in this world and in the siddha-realm.

tatradau mafijari-rispan gurvadin tu sviyan sviyan pranaly-anusarena
samsmaret Sri-guru-parama-guru-krameneti tatah $ri-radhikam dhyayet | tatah

$ri-nandanandanam | | DhPad 344



“In this meditation, before anything else, the practitioner should meditate
on the mafijari-forms of his guru-pranali, beginning with his guru, then
parama-guru, etc. Then he shall meditate on Sri Radhika, and after that Sri
Nandanandana (Krsna).”

The descriptions of oneself, one’s gurus and the other mafijaris are all learned from the
guru. Whenever in doubt, the sadhaka ought not to venture into the realm of creative
imagination, but rather consult a person acquainted with the realm of the lila.

mafijaryo bahusah riipa-guna-sila-vayo ‘nvitah | |
nama-ripadi tat sarvam guru-dattar ca bhavayet |
tatra tatra sthita nityam bhajet sri-radhika-hari | |
bhavayan sadhako nityam sthitva krsna-priya-grhe |
tad ajia-palako bhiitva kalesv astasu sevate | | DhPad 107-109

“One should meditate on the various forms, qualities, natures, blooming
youth and so forth of the mafijaris, as described by the guru. One should
always stay with them, worshiping Sri Radhika and Hari. The practitioner
shall stay in the home of Sri Radha, the beloved of Krsna, following their
orders and rendering service throughout the eight phases of the day.”

As one learns of the characteristics of the maifijaris from one’s guru, so one learns of one’s
own mafijari-svariipa from one’s guru. Indeed, the mafijari-svariipa is born of the guru’s
grace!

sarva-laksana-sampanna bhava-havadi-bhiisita |
guru-prasada-janani guru-ripa-priyanuga | | DhP 87

“Endowed with all qualities, ornamented by alluring gestures, moods and so
forth, she is born of the grace of the guru, being a dear follower of guru-riipa-

sakhi.”

The concept of guru-riipa-sakhi, or guru in the form of a sakhi, is commonly featured in
the songs and prayers of our acaryas. For example, in the Prarthana of Srila Thakura
Mahasaya:

kanaka katora piiri, sugandhi candana biiri,
donhakara $ri-ange dhaliba |
guru-ritpa-sakhi vame, tribhanga bhangima thame,
camarera batasa kariba | | Prarthana 30

“With fragrant candana filling a golden jug, I anoint their beautiful limbs.
Standing on the left side of guru-riipa-sakhi before the one with a three-fold
bending form, I fan with a camara.”

Thus, staying under the guidance of the guru both in this world and in the siddha-realm,
one engages in raganuga-sadhana.



Though the moods and aspects of the mafijaris are certainly infinite, they are customarily
categorized under eleven headings, collectively known as the ekadasa-bhava. Sripad
Dhyanacandra enumerates them in his Paddhati as follows:

asyaiva siddha-dehasya sadhanani yatha-kramam |

ekadasa-prasiddhani laksyante 'ti manoharam || 92

nama ritparh vayo veSah sambandho yiitha eva ca |
ajiia seva parakastha palya-dast nivasakah || 93

The aspects of the siddha-deha are praised as the following eleven
enchanting constituents:

(1) Nama — name;

(2) Riapa — form (which includes varna, or complexion);

(3) Vayas — age;

(4) Vesa — dress;

(5) Sambandha — relationship between the servant and the served;
(6) Yiitha — the group of a particular yiithesvari (leader of sakhis);
(7) Ajfia — following the orders of the yiithesvari

(8) Seva — a particular primary service;

(9) Parakastha — aspiration to be like Sri Ripa Mafijari and others;
(10) Palyadasi-bhava — the mood of a maintained maidservant;

(11) Nivasa — residence.

In the spiritual realm there are infinite siddha-riipas, each reserved for one individual
jiva.

vaikunthasya bhagavato jyotir-amsa-bhiita vaikuntha-loka-sobha-riipa ya
anantd miirtayas tatra vartante, tasam ekaya saha muktasyaikasya mirtir
bhagavata kriyata iti vaikuntasya mirtir iva mirtir yesam ity uktam | | Priti-

sandarbha 10

“In the spiritual world, the Supreme Lord has unlimited spiritual forms; they
all are expansions of Himself illuminating that world. With each one of
those forms, the Lord enjoys pastimes with a single individual liberated soul.”

The siddha-deha one longs to attain is not a figment of imagination; it is one among the
infinite siddha-riipas in the spiritual realm. In fact, beyond being expansions of bhagavan,
the sakhi-gana with their various svabhavas are expansions of Sri Radha. As in the
Chaitanya Caritamrita:

akara svabhava-bhede vraja-devi-gana |
kaya-vyitha-riipa tanra rasera karana 1 1 CaiCa 1.1.79

“The multitude of Vraja-gopis have various natures (svabhava). They are the
forms of Her bodily expansions (kaya-vyitha-riipa) and Her instruments for
creating rasa.”

The one desirous for service in the wake of the sakhis will certainly be granted an
appropriate form for such service.



vraja-lokera kona bhava lafia yei bhaje |
bhava-yogya deha pana krsna paya vraje | | CaiCa 2.8.122

“Whoever accepts the bhava of the residents of Vraja, engaging in bhajana
appropriate for that bhava, will receive a body suitable for it, attaining Sri
Krsna in Vraja.”

This is accomplished through Sri Guru, the Lord’s able agent in this world. The guru,
being the bhagavat-krpa-svariipa (a form of the Lord’s mercy), by dint of empowerment
received from him, has the insight to reveal the various details of the siddha-riipa of the
disciple.

The mercy and revelations of bhagavan and His parsadas descend to this world through
the medium of guru-pranali. As in the Siddhanta-ratna of Baladeva Vidyabhusana:

esa tu bhaktis tan nitya parikaraganad arabhyedanintanesvapi tad bhaktesu
mandakiniva pracarati ... sa tathabhiita nitya-dhamni nitya-parsadesu nityam
cakasti surasarid wa tad bhakta-pranalya prapafice ‘vatarati | | Siddhanta-
ratna

“This bhakti is being promulgated from the nitya-parikaras (eternal
associates) of Sri Hari down to the present day practicing devotees like the
current of the Mandakini-river (the celestial Ganges). Bhakti is always
present among the nitya-parsadas in the nitya-dhama (eternal abode),
flowing to this world through the bhakta-pranali (channel of devotees) like
the stream of the Mandakini.”

The disciple is thus introduced to a mafijari-svariipa specifically reserved for him and is
blessed with allegiance to the siddha-pranali corresponding to the channel of his gurus. A
practical example of introduction to a mafijari-svariipa is found in the sixth chapter of
Prema-vilasa, as Sri Gopala Bhatta Gosvami bestows diksa-mantra to Srinivasa Acarya.

radha-krsna-mantra kahe kara-yuge dhari |
kama-bija sunaila anguli anusari | |
ei saba mantra tumi karibe smarana |
vyei kale tad-asraye karibe manana | |
guna-mafjarikasraye mani-madijarika tumi |
tomara yiithera vivarana kahi saba ami | |
ritpa guna rati rasa mafjulamadijula |
ei saba sange sangi ei anukula | |
seva ragatmika raga bhajanera mata |
$ri-riipa gosafira vakya achaye sammata | |
sevd nama sadhakera yata bada artti |
taha siddha haile haya esa saba prapti | |
sadhana karaye deha sadhaka nama haya |
sakhira asraya siddhi janiha niscaya | |

Bhatta Gosvami spoke the Radha-Krsna mantra, holding Srinivasa’s two
hands, and explained the counting of kama-bija with fingers. “You should
meditate on all these mantras; at that time, contemplate on taking shelter of
them. You are Mani-mafijari under the shelter of Guna-mafijari. I shall tell



you all about your yiitha (group of sakhis). Riipa, Guna, Rati, Rasa and the
charming Mafijula — your welfare is in being their companion. In raga-
bhajana, seva is like that of the ragatmikas; this is the conclusion in Sri Riipa
Gosvami’s words. As great as the sadhaka’s desire for seva and Name is,
accordingly siddhi will arrive and all of this be attained. As the sadhaka
chants the Names and engages in sadhana in this body, siddhi at the shelter
of the sakhis is a certainty.”

In this narrative, a description of the siddha-identity of Srinivasa was given at the time
of his diksa, to be embraced while enrapt in smarana of the diksa-mantras. As the
narrative continues, Sripad Bhatta Gosvami also speaks of engagement in the 64 bhakti-
angas and of the need to exercise caution in the course of sadhana, remaining aloof from
ninda (slander) and other evil deeds thwarting the path of attainment — all of which is
pertinent information for someone about to embark on the path of raga-bhajana. The
concrete attainment of the described identity and all that it entails, Bhatta Gosvami
notes, will come in proportion with the sadhaka’s eagerness for seva and the worship of
the Names.

As one contemplates on and serves in the antas-cintita-siddha-deha during his sadhana,
he will eventually come to attain the perfection he longs for. As in the Prema-bhakti-
candrika:

yugala carana sevi, nirantara ei bhavi,
anuragi thakibo sadaya |
sadhane bhavibe yaha, siddha dehe pabe taha
raga marge ei sei upaya | | PBC 55

“With attachment, I will always serve the feet of Sri Yugala, remaining
attached to them forever. Whatever I think of during sadhana I will attain in
siddha-deha; such is the means on the path of raga.”

sadhane ye dhana cai, siddha-dehe taha pai,
pakkapakka matra se vicara |
apakke sadhana-riti, pakile se prema-bhakti,
bhakati-laksana tattva-sara | | PBC 56

“The treasure I covet during my sadhana [ will attain in my siddha-deha; It is
merely a matter of ripe or raw. The stage of sadhana is unripe, and the stage
of prema is ripe. This is the essential truth on the characteristics of bhakti.”

[t is evident from the last stanza that such meditation is not a matter of generic
meditation, but of specific conceptions. The difference between a ripe mango and a raw
mango is in the taste; a raw mango has the shape of a mango still. The specific nature of
such contemplation during sadhana is proven with the context of the verse; the passage
of Sanat-kumara-samhita mentioned earlier comes after the verses above, and the
preceding verse reads as follows:

vrndavane dui jana, catur-dike sakhigana
samaya bujhibo rasa sukhe |

sakhira ingite hobe, camara dhulabo kobe,

tambiila yogabo canda mukhe | | PBC 54



“In Vrndavana are the Two, and the assembly of sakhis surrounding them; all
absorbed in the joys of rasa. On the hint of the sakhis, I will fan them with
camara, offering tambiila into their moonlike mouths.”

What, then, is the qualification for hearing of one’s own siddha-deha, and the siddha-
dehas of one’s gurus? Lobha, defined as a yearning for attaining feelings similar to the
ragatmika-vrajavasts, is the qualification for raganuga-sadhana. (BRS 1.2.291-292)
Hearing of the desired goal to incite the greed in the heart is certainly among the initial
requirements of raganuga-sadhana. Nitya-siddhasya bhavasya prakatyam hrdi sadhyata
(BRS 1.2.2) — The very aim of the sadhana is to have nitya-siddha-bhava awaken within
the heart!

That being said, of course the various limbs of practice such as astakaliya-lila-smarana
require a substantial degree of purity of mind that is attained through practices such as
sravana and kirtana, are the constant companions of a raganuga-sadhaka. As said by Sri
Jiva Gosvami (BhS 276): smaranam tu suddhantah-karanatam apeksate — “Smarana is
dependent on the purity of the mind.” Therefore (BhS 275): sSuddhantah-karanas cet
nama-kirtanaparityagena smaranarm kuryat — “If the mind is pure, one should engage in
smarana without abandoning nama-kirtana.” This consideration is very practical. The
mind of a person whose heart is impure is bound to be flickering by nature, and with a
flickering mind, how can one possibly become enrapt in meditation on the lila?

Srila Thakura Mahasaya, however, reminds us of the great importance of the sadhana of
lila-smarana, encouraging all sadhakas to swiftly come to a stage at which its proper
practice becomes possible.

sadhana smarana lila, ihate na koro hela,
kaya mane koriya susara |
manera smarana prana, madhura madhura dhama,
yugala vilasa smrti sara |
sadhya sadhana ei, itha boi ara nai,
ei tattva sarva vidhi sara | |

(Prema Bhakti Candrika 14, 61)

“Do not neglect the practice of lila-smarana, hold it as the essence of the
body and the mind.”

“The very life of the mind is smarana, the abode of all sweetness, and the
essence of smarana is the vilasa of Radha-Krsna. That is the sadhya
(perfection), that is the sadhana (method of practice), and there is nothing
apart from this. This truth is the essence of all principles of devotion.”

Is the consideration of mental purity a matter of black and white, that the mind is either
entirely impure or entirely pure, without any intermediate stages of development? In
other words, will one need to attain siddhi before the sadhana of lila-smarana becomes
possible? Certainly not! This is evident from the words of Srila Visvanatha
Cakravartipada in his Raga-vartma-candrika (1.8):

sa ca lobho raga vartma vartinarmm bhaktanam guru-padasraya laksanam
arabhya svabhista vastu saksat prapti samayam abhivyapya “yatha yathatma



parimrjyate’sau mat punya gatha sravanabhidhanaih, tatha tatha pasyati vastu
sitksmam caksur yathaivanjana samprayuktam |7 iti bhagavad ukter bhakti
hetukantah karana suddhi taratamyat prati dinam adhikadhiko bhavati |

[t is described that the devotees on the path of raga gradually progress from
the initial surrender to the feet of Sri Guru up to the stage of directly
attaining the object of their desires.

“When the eye is smeared with medicinal ointment, its ability of
perception becomes more and more refined, and accordingly it is able to
perceive more and more subtle objects; similarly, according to the degree
of the mind’s having become purified by hearing and chanting of My
purifying pastimes, all the subtle truths of reality become manifest in the

heart of the sadhaka.” (BhP 11.14.26)

From these words of the Lord it is known that through sadhana-bhakti the
consciousness of the sadhaka becomes more purified every day, and he
gradually becomes more and more greedy.

With hopes that the above may have clarified the conceptions at the root of the
practices and precepts maintained among traditional raganugiya-sadhakas, we conclude
this brief presentation on the teachings of the pitrvacaryas on the matter.



